《The Sermon Bible Commentary – Judges》(William R. Nicoll)
Editor

Sir William Robertson Nicoll CH (October 10, 1851 - May 4, 1923) was a Scottish Free Church minister, journalist, editor, and man of letters.

Nicoll was born in Lumsden, Aberdeenshire, the son of a Free Church minister. He was educated at Aberdeen Grammar School and graduated MA at the University of Aberdeen in 1870, and studied for the ministry at the Free Church Divinity Hall there until 1874, when he was ordained minister of the Free Church at Dufftown, Banffshire. Three years later he moved to Kelso, and in 1884 became editor of The Expositor for Hodder & Stoughton, a position he held until his death.

In 1885 Nicoll was forced to retire from pastoral ministry after an attack of typhoid had badly damaged his lung. In 1886 he moved south to London, which became the base for the rest of his life. With the support of Hodder and Stoughton he founded the British Weekly, a Nonconformist newspaper, which also gained great influence over opinion in the churches in Scotland.

Nicoll secured many writers of exceptional talent for his paper (including Marcus Dods, J. M. Barrie, Ian Maclaren, Alexander Whyte, Alexander Maclaren, and James Denney), to which he added his own considerable talents as a contributor. He began a highly popular feature, "Correspondence of Claudius Clear", which enabled him to share his interests and his reading with his readers. He was also the founding editor of The Bookman from 1891, and acted as chief literary adviser to the publishing firm of Hodder & Stoughton.

Among his other enterprises were The Expositor's Bible and The Theological Educator. He edited The Expositor's Greek Testament (from 1897), and a series of Contemporary Writers (from 1894), and of Literary Lives (from 1904).

He projected but never wrote a history of The Victorian Era in English Literature, and edited, with T. J. Wise, two volumes of Literary Anecdotes of the Nineteenth Century. He was knighted in 1909, ostensibly for his literrary work, but in reality probably more for his long-term support for the Liberal Party. He was appointed to the Order of the Companions of Honour (CH) in the 1921 Birthday Honours.

01 Chapter 1 
Verse 7
Judges 1:7
I. As I have done, so God hath requited me—then the life of man cannot escape the judgment of God. Man may deny it, may theoretically disregard it, but cannot escape it.

II. As I have done, so God hath requited me—then let no man take the law into his own hands. We are to look at the moral workings of things, and to see in the results which are forced upon us, not the petty anger of man, but the holy and righteous judgment of God.

III. As I have done, so God hath requited me every good deed will be honoured with appropriate reward. Remember: (1) Good deeds are their own reward. (2) Deeds done merely for the sake of reward cannot be good.

IV. As I have done, so God hath requited me—then though justice be long delayed, yet it will be vindicated eventually.

Parker, City Temple, vol. iii., p. 182 (see also Pulpit Notes, p. 133).



References: Judges 1:7.—Parker, vol. vi., p. 162. Judges 1:7.—Homiletic Magazine, vol. ix., p. 16. Judges 1:19, Judges 1:20.—Spurgeon, Sermons, vol. xxviii., No. 1690. Judges 1:27-36.—Parker, vol. v., p. 313. 1.—Expositor, 3rd series, vol. v., p. 51. 1, etc.—G. Gilfillan, Alpha and Omega, vol. ii., p. 179.

02 Chapter 2 
Verses 1-5
Judges 2:1-5
This is clearly an incident to arrest our attention and to arouse our curiosity. Let us inquire: (1) Who this angel was? (2) What the meaning of "Gilgal" and "Bochim" is; and (3) What significancy may lie in that apparently meaningless ascent of the heavenly visitant from Gilgal to Bochim.

I. Most commentators recognise in this angel the uncreated angel of the covenant, even the second person of the Blessed Trinity. This "Angel" uses words which are emphatically the words of God Himself and of no lesser being.

II. Gilgal was the first camp of Israel after Jordan was actually crossed, it was at once a goal and a starting-point. To Christians it represents that position of vantage, that excellence of endowment whence they go forth in obedience and faith to subdue their spiritual foes. Bochim was the place of weepers—the place of mere feelings, emotions, idle fears, barren sorrow, unavailing regret.

III. The visit of the angel to reproach us should teach us to make a vigorous move, to break up from Bochim, and make Gilgal once more our headquarters. Sentimental regrets, self-bewailing tears, barren religious emotions, only divert attention from real remedies and practical duties.

R. Winterbotham, Sermons and Expositions, p. 59.



I. The sin of Israel, here reproved, consisted in their not thoroughly driving out the inhabitants of the land and throwing down their altars. Christ bids His people mortify their members which are on the earth. Come out and be separate and touch not the unclean thing. For generally we have no definite plan of life at all. Hence vacillation, fitfulness, inconsistency, excess and deficiency, by turns. The opportunity of setting up a high standard and aim is lost, and soon, amid the snares of worldly conformity, we sigh for the day of our visitation, when we might have started from a higher platform and run a higher race than we can now hope ever to realise.

II. Consider the inexcusableness of the sin in question. Look back to the past and call to mind from what a state the Lord has rescued you, at what a price, by what a work of power. Look around on your present circumstances, see how the Lord has performed all that he swore to your fathers; the land is yours, and it is a goodly land. And if, in looking forward to the future, you have any misgivings, has He not said, "I will never break My covenant with you." What can you ask more? A past redemption, a present possession, and a covenant never to be broken. Are these considerations not sufficient to bind you to the whole work and warfare of the high calling of God, and to make cowardice and compromise exceeding sinful.

III. Consider the dangerous and disastrous consequences of the sin in question. Hear the awful sentence of God: "They shall be as thorns in your sides," etc. (Judges 2:3), and then see how the children of Israel lift up their voice and weep. The golden opportunity is lost, their error is not to be retrieved, its bitter fruits are to be reaped from henceforth many days.

R. S. Candlish, Sermons, p 155.

References: Judges 2:1-5.—J. Baldwin Brown, The Sunday Afternoon, p. 185.



Verse 4
Judges 2:4
I. Observe, first, that the reprover of the people is termed "an angel." "An angel of the Lord came up from Gilgal." But the first utterance carries us to the thought of One higher than angel or archangel. The speaker describes Himself as the deliverer of Israel out of Egypt, and He finishes with the denunciation, "Ye have not obeyed My voice." The coming up from Gilgal seems to connect at once the prophet of Bochim with Joshua's vision of the Captain of the Lord's host. In this place and in many others, we have a previous manifestation of the second person of the Trinity in the form of the manhood which in the latter days He was about to take into God. We here see the eternal Word in one of His three great offices, viz., that of prophet or teacher. The burden of His prophecy is worthy of the Divine speaker, for it is the simple enunciation of the fundamental truth of all religion—man in covenant with God, and bound to comply with the terms of that covenant.

II. Consider the result of the prophesying. The general result was but transitory. The people wept and sacrificed unto the Lord. But no amendment ensued. The whole effect was a momentary outburst of feeling and a hasty sacrifice. Most true picture of the reception of the word of God in after time. It is sensational or emotional religion against which Bochim is our warning. There are two principal elements of this fruitless sorrow. The first is want of depth of soul. The second is the "after revolt of the human mind against the supernatural."

Godly sorrow issues in a repentance not to be repented of, in that thorough turning of the life to God's service, from which, in the hottest fire of temptation, there is never a turning back to the way of evil again.

Bishop Woodford, Oxford Lent Sermons, 1870, p. 63.



References: Judges 2:4, Judges 2:5.—Spurgeon, Sermons, vol. xxviii., No. 1680. Judges 2:18.—Parker, vol. vi., p. 162. 2—Ibid., vol. v., p. 324. Judges 3:4.—Ibid., vol. vi., p. 163. Judges 3:9, Judges 3:10.—Ibid., vol. v., p. 333. Judges 3:15.—Ibid., vol. v., p. 339. Judges 3:16.—S. Baring-Gould, Village Preaching for a Year, vol. ii., Appendix, p. 16. Judges 3:20.—T. Guthrie, Sunday Magazine, 1873, p. 281; T. Cartwright, Thursday Penny Pulpit, vol. vi., p. 125. Judges 3:31.—S. Baring-Gould, Village Preaching for a Year, vol. ii., Appendix, p. 47; Parker, vol. v., p. 344; T. Kelly, Pulpit Trees, p. 21. Judges 4:1-24. —Clergyman's Magazine, vol. iv., p. 279. Judges 4:8.—J. Keble, Sermons for the Christian Year: Sundays after 2rinity, Part I., p. 64. Judges 4:8, Judges 4:9.—S. Leathes, Truth and Life, p. 99. Judges 4:14.—Clergyman's Magazine, vol. xvi., p. 273.

03 Chapter 3 
04 Chapter 4 
Verse 21
Judges 4:21
Jael appears to us as a hateful murderess; our feeling towards her is one of horror and indignation. Yet in the Bible she is extolled as amongst the noblest of heroes. The question is, what vindication can be offered for her conduct? If Jael received Sisera into her tent with the intention of murdering him, she must be left to the execrations of posterity.

But there are plain and straightforward reasons from which to infer that Jael had no design of killing Sisera; that she acted therefore with perfect honesty, and not with atrocious duplicity, when she offered him shelter. The action was too perilous; it required too much of more than masculine hardihood, or rather ferocity, even if there had been the strongest inducements; whereas there appears to have been no inducement at all, but rather the reverse, and we add to this, that since you have only the silence of Jael when she was asked by Sisera to tell a lie in his cause, the probability is that she had a reverence for truth; and if so she must have meant what she said when she gave the invitation and the promise, "Turn in, my lord, turn in to me; fear not."

II. What were the motives which instigated Jael in putting to death her slumbering guest? We reckon it a satisfactory explanation of her conduct and one which removes every difficulty, that she was led by a Divine impulse or in obedience to a Divine command, to take away Sisera's life. It is true we are not told, as in the case of Abraham, that God commanded the action, but we are told that God approved the action. And since the action in itself, independent of His command, would have been a flagrant offence, we necessarily infer that what He approved He also directed.

III. There is a third question which suggests itself here. Granting that Jael acted on a Divine command, how could it be consistent with the character of God to issue such a command? Since murder is a crime which is expressly forbidden, with what propriety could He enjoin its perpetration? The answer is, that no one would have felt surprised had Sisera perished in battle. He was the oppressor of the Lord's people; what marvel, then, that he should be overtaken by vengeance?

Jael was but the executioner directed by God to slay a condemned criminal, and can we charge her with blood-guiltiness because she did not refuse to obey that direction. She had a hard task to perform, one demanding faith and dependence on God, but she performed it without flinching, and she deserves our admiration as a mighty heroine.

H. Melvill, Penny Pulpit, No. 1677.

References: Judges 4:22.—Spurgeon, Sermons, vol. vi., No. 337. Judges 4:23.—Homiletic Magazine, vol. xv., p. 51. 4-5.—Parker, vol. v., p. 348. 5—Expositor, 2nd series, vol. vii., p. 133; Expositor, 3rd series, vol. v., p. 38; M. Dods, Israel's Iron Age, p. 173.

05 Chapter 5 

Verse 1-2
Judges 5:1-2
I. A person who thinks that a Divine lesson-book should present to us exclusively or chiefly high maxims of morality, or perfect models of character and behaviour, finds the Book of Judges a great stumbling-block. There the tribes of Israel are exhibited, not as specimens of excellence, but as disorganised and barbarous; in strife with each other, and with the nations round about. The very champions who rose up in their defence seem to indulge their vices in a more gigantic way than their fellow-men.

We must remember this: God calls these men out that they may act as His servants, as deliverers of their country, as benefactors to mankind. So far as they yield themselves to that calling, God speaks in them and shines through them; men see His image and are raised by it to know what they are meant to be. So soon as these men begin to act and speak for themselves, to use the strength or the wisdom which God has given them on their own behalf, to set themselves up as heroes or tyrants separate from their brethren, that moment they become witnesses for God by their rebellion as they had been by their obedience; making evident the truth of their assertion that He governs the world, since if these His servants governed it without Him, they would soon make a desert of it.

II. In this fifth chapter we have this very puzzle brought before us. Deborah is an inspired woman, yet she praises the murderess Jael. The Bible does not itself applaud this act; it tells us frankly that Deborah the prophetess applauded it. At that instant all other thoughts were absorbed in joy for the rescue which she ascribed to its true source. We must not allow our reverence for Deborah to interfere with our reverence for God. We must not insist that she is right when she contradicts law-givers, prophets, apostles, and the Son of God. Since the Son of God has been manifested, the works of the devil have been manifested also; it is a monstrous contempt of God's teaching to say that we cannot know them; an awful denial of it to say that in certain instances we may identify them with His works who has come to destroy them.

F. D. Maurice, The Patriarchs and Lawgivers of the Old Testament, p. 320.



Reference: Judges 5:2.—J. M. Neale, Sermons for the Church Year, vol. ii., p. 229.





Verse 7-8
Judges 5:7-8
I. Perhaps the general idea of a village in the Bible was of a cluster of unwalled huts or houses, without a synagogue; but we may be sure that in most such places, although the priest and the building were not there, there was divine service, the knowledge of God, and the calling upon His name. A religious atmosphere invests the villages of the Bible; human life everywhere is compelled to look up, saved from looking down, from regarding life as a hopeless, grinding fate; the life of the villager is charmed from injustice, oppression, and fraud, by Divine principles taking shape in laws and enactments. God revealed Himself first to villages and villagers. The patriarchs were villagers; the great thoughts of the men who from time to time roused the nation, were born in villages, and the first notes of the Incarnation sounded over the plain in villagers' ears.

II. Almost all the most beautiful imagery of the Hebrew Scriptures clusters round the scenery of village life; the land was full of pictures, on which faith was invited to meditate.

III. The villages of the Bible illustrate this lesson, that national wealth is not in the Divine conception the chief end and purpose of any nation. In the denunciations pronounced on Egypt and Tyre and Babylon, we learn how great, in God's judgment, is the difference between a wealthy and a happy land.

E. Paxton Hood, Preacher's Lantern, vol. iii., p. 31.



References: Judges 5:11.—Spurgeon, Sermons, vol. xiii., No. 763. Judges 5:12.—Ibid., vol. vi., No. 340. Judges 5:16.—Parker, vol. vi., p. 164; Homiletic Quarterly, vol. iv., p. 133. Judges 5:20.—Preacher's Monthly, vol. iii., p. 352; E. J. Hardy, Faint yet Pursuing, p. 85.



Verse 23
Judges 5:23
I. Many persons would say that this curse was merely a splenetic utterance of an angry woman against a town. And yet that curse was carried out completely. If then in wrath God doomed a city to punishment, yet even in that doom there is mercy, for in the curse pronounced by Deborah there was a warning to the inhabitants of the city to return from their faithlessness.

II. What, then, was the reason of the curse pronounced on Meroz? Of what was Meroz guilty? (1) The omission of a plain and positive duty. They did not join with the enemy, but they refused to help the people of God. (2) A sin of lukewarmness and carelessness. (3) Meroz let slip an opportunity; neglected a crisis in her history.

III. From the conduct of the people of Meroz we may take three great warnings: (1) Against sins of omission. (2) Against the sin of lukewarmness. (3) Against the letting slip of opportunities.

C. Hook, Contemporary Pulpit, vol. vi., p. 42.



Notice, first of all, that the sin for which Meroz is cursed is pure inaction. There are in all our cities a great multitude of useless men and of men perfectly contented with their uselessness. Consider some of the various points which uselessness assumes.

I. The first source of the uselessness of good men is moral cowardice. The vice is wonderfully common. The fear is concentrated on no individual, but is there not a sense of hostile or contemptuous surroundings that lies like a chilling hand upon what ought to be the most exuberant and spontaneous utterance of life? Men do not escape from their cowardice by having it proved to them that it is a foolish thing to be afraid. Nothing but the knowledge of God's love, taking such possession of a man that his one wish and thought in life is to glorify and serve God, can liberate him from, because it makes him totally forget, the fear of man.

II. The second cause of uselessness is false humility. Humility is good when it stimulates, it is bad when it paralyses, the active powers of a man. If conscious weakness causes a man to believe that it makes no difference whether he works or not, then his humility is his curse. Remember: (1) that man judges by the size of things, God judges by their fitness; (2) that small as you think you are, you are the average size of moral and intellectual humanity; (3) that such a humility as yours comes, if you get at its root, from an over-thought about yourself, an over-sense of your own personality, and so is closely akin to pride.

III. The third cause of uselessness is indolence. There is only one permanent escape from indolence and self-indulgence; the grateful and obedient dedication to God through Christ, which makes all good work, all self-sacrifice, a privilege and joy instead of a hardship, since it is done for Him.

Phillips Brooks, The Candle of the Lord, p. 287.



I. The sin of Meroz was that it was found wanting on a great occasion, as it could not have been found wanting had it been sound at heart. (1) It failed first of all in the duty of patriotism. (2) It failed in duty towards its religion. For the cause of Israel against Jabin was not merely the cause of the country; it was the cause of the Church.

II. Meroz is never unrepresented in history. "Curse ye Meroz." The words still live. May they not be heard within the soul when a man has consciously declined that which conscience has recognised as a plain duty? A deliberate rejection of duty cannot but destroy, or at least impair most seriously, the clearness of our mental vision.

H. P. Liddon, University Sermons, 2nd series, p. 264.



References: Judges 5:23.—W. Baird, The Hallowing of our Common Life, p. 70; Clergyman's Magazine, vol. viii., p. 289; Preacher's Monthly, vol. v., p. 335.



Verse 24
Judges 5:24
The main interest of this narrative lies with a woman. Deborah is one of the most striking figures in Jewish history. She was the leader and guide of her countrymen in the effort which restored to them peace and freedom, civil and religious. She was the judge who awarded praise or blame to those who had been false or true to the cause of God and of Israel. At the close of her song she utters an emphatic and extraordinary blessing upon Jael.

I. Jael's action on the one hand, and Deborah's inspired judgment on the other, raise questions to which no reflecting mind can be insensible. (1) We cannot get over the difficulty by saying that Deborah's utterance about Jael is not inspired; that it is only a page of dark human passion occurring in a generally inspired poem. If Deborah's blessing of Jael is uninspired, it is hard to claim inspiration reasonably for any part of her song; and if Deborah's song is not inspired, it is difficult to say what other portions of the Book of Judges are. (2) In weighing Deborah's language, we have to consider, first of all, that Sisera's life was, in Deborah's judgment, rightly forfeited. She speaks of him as the Lord's enemy. And what Deborah knew about him, Jael knew also. Neither of them had any doubt that his life was justly forfeited. The question could only arise as to Jael's method of taking it. (3) Let us notice that Deborah's language about Jael is relative language. It is relative to the conduct of other persons than Jael, and it is relative to Jael's own circumstances as a stranger to the commonwealth of Israel. Jael was blessed among "women in the tent," women, that is, who led such a life as that of the wandering Arabs beyond the confines of Israel. Deborah contrasts the poor heathen woman of the desert with the recreant sailors of Asher and Dan, and the herdsmen of Reuben, and the townsmen of Meroz. She projects Jael's fervid loyalty into luminous prominence, where it stands out in telling rebuke to the indifference of those who had far greater advantages.

II. Notice three points in conclusion. (1) The equitableness of Deborah's judgment of Jael. (2) Note that this history would be sorely misapplied, if we were to gather from it that a good motive justifies any action that is known to be bad. Jael is only eulogised because she lived in an age and circumstances which exonerated what was imperfect or wrong in her act. (3) Note the presence of unsuspected imperfections in all human endeavour even when God graciously accepts it.

H. P. Liddon, Contemporary Pulpit, vol. vi., p. 65 (see also Penny Pulpit, No. 1159).



References: Judges 5:24.—T. Arnold, Sermons, vol. vi., p. 57; J. B. Mozley, Ruling Ideas in Early Ages, pp. 126, 153; Bishop Woodford, Occasional Sermons, p. 161; J. Percival, Some Helps for School Life, p. 124.



Verse 31
Judges 5:31
What the Old Testament especially teaches us is this, that zeal is as essentially a duty of all God's rational creatures as prayer and praise, faith and submission; and surely, if so, especially of sinners whom He has redeemed. That zeal consists in a strict attention to His commands, an intense thirst for the advancement of His glory, a carelessness of obloquy or reproach or persecution, a forgetfulness of friend and relative, nay, hatred (so to say) of all that is naturally dear to us, when He says, "Follow me." A certain fire of zeal, showing itself not by force and blood, but as really and certainly as if it did, is a duty of Christians in the midst of all that excellent overflowing charity which is the highest Gospel grace, and the fulfilling of the second table of the Law.

I. Of course it is absolutely sinful to have any private enemies. When David speaks of hating God's enemies, it was under circumstances when keeping friends with them would have been a desertion of the truth. We hate sinners by putting them out of our sight as if they were not, by annihilating them in our affections. But in no case are we to allow ourselves resentment or malice.

II. It is quite compatible with the most earnest zeal to offer kind offices to God's enemies when in distress. God "maketh His sun to rise on the evil and on the good, and sendeth rain on the just and on the unjust."

III. The Christian keeps aloof from sinners in order to do them good. He does so in the truest and most enlarged charity.

A true friend is he who speaks out, and when a man sins, shows him that he is displeased at the sin. The Psalmist speaks in this spirit when after praying God to persecute the ungodly with His tempest, he adds "fill their faces with shame, that they may seek Thy name, O Lord."

J. H. Newman, Parochial and Plain Sermons, vol. iii., p. 173.



Reference: Judges 5:31.—J. Van Oosterzee, Year of Salvation, vol. ii., p. 411.

06 Chapter 6 

Verses 36-40
Judges 6:36-40
I. Gideon asked the Lord for a sign, thus showing that there was in him that caution and waiting, for the want of which many a man has mistaken his mission, and instead of doing the work of the Lord, has wrecked both himself and his own work. "If Thou wilt save Israel by my hand." A full consciousness that Israel needs saving, but an indisposition to feel that such an honour could be bestowed on him; such is a good index to the character of a man, a disposition to test ourselves. We do well to apply tests to ourselves and to our position; to our religious life, and to our relation to God by our religious life.

II. We can justify the Gideon test. Upon the heart and the home the dew will fall and remain. If we ask, Am I a child of God? we shall know by the dew on our hearts.

III. The world will insist on applying its test to us; the world will watch for the dew on our fleece. Gratitude in the heart, holiness in the life are dew.

E. Paxton Hood, Sermons, p. 430.



References: Judges 6:36-40.—J. Baldwin Brown, Christian World Pulpit, vol. vi., p. 81; Expositor, 1st series, vol. iii., p. 295. Judges 6:38-40. -C. J. Vaughan, Good Words, 1872, p. 745. Judges 7:1.—Homiletic Quarterly, vol. iv., p. 387. Judges 7:1-8.—Ibid., vol. iv., p. 379.

07 Chapter 7 

Verses 5-7
Judges 7:5-7
Among the ten thousand soldiers in Gideon's army there were three hundred brave and wary men who, even under the pangs of thirst, could not forget that they were in the presence of an enemy, and that it behoved them therefore to be on the alert. Instead of flinging themselves recklessly on the ground, they simply scooped up a little water in the hollow of their hands, and lapped it or sipped it, even as a dog laps while he runs—on the watch for any ambush, prepared for any surprise. These were the veterans of the little army, men who had seen war before and knew its perils, and felt how much even a moment's carelessness might cost them. And these were the men, marked out by their own wariness and self-control, by whom God meant to save Israel from its foes. God's way was a wise way, (1) from a military, (2) from a moral point of view. God is a jealous God who wants all the glory of His acts, of His achievements for Himself, and will not share that glory with another. It was because He wanted to do good to the children of Israel, that He made it plain to them that it was He who had saved them, and not they themselves.

I. This, then, is the moral of Gideon's story: that God wants to rule over us only that He may save us; or, to put it in another way, God wants us to know that it is He who has saved us, and that He will go on serving and saving us to the end. The lesson taught by the three hundred is the necessity of self-control. Self-control is required at every moment, along the whole range of our habits, and through the whole course of our life.

II. Our counsel to you is, hold yourselves well in hand. Be masters of yourselves, of all your appetites, and of all your desires. Sip the water or the wine of life, like the three hundred. Do not fling yourselves on your knees to it, and drink as if your only business in life was to get your fill of pleasure or of gain.

III. Learn from the three hundred to keep a high and noble aim steadfastly before you, an aim which must be pursued, if need be, at the cost of appetite and desire; and let that aim be the highest of all, viz., the love and service of God.

S. Cox, The Bird's Nest, p. 148.



Reference: Judges 7:5-7.—Outline Sermons to Children, p. 25.





Verse 7
Judges 7:7
I. Consider the man to whom the angel came. His thoughts had been busy with God before God came to him. He was a man who meditated much on the promises and the histories of God's grace and love. The Lord ever comes to those whose hearts are watching for Him.

II. To understand Judges 7:2-7 we must remember that the victory was to be a victory of faith. The battle was to be won against overwhelming numbers. The Lord needed men in whom spirit should be dominant, who could hold the flesh in habitual and iron control. Faint with their long march, the great body of men flung themselves on the ground, forgetful alike of toil and pain and glorious enterprise, in the cool draught which for the moment was exquisite delight. Three hundred men stood up above the prostrate throng. They stooped for a moment and lapped the few needful drops from the hollow of their hands, and then stood prompt to pursue their way. The eye of God marked them. "Set these men apart; these three hundred are strong enough for the stress of the battle, and great enough to wear the honours of the victory."

III. The lessons of the narrative are these: (1) It is the small matters which reveal us, the slight occasions. It is easy to catch the excitement of battle. Watch the combatant home, and you see the man. (2) There is One watching us when we are most unconscious, drawing silently auguries of character, and forecasting destiny. (3) Keep your knee for God alone.

These men bent the knee to sensual good. Kneel to God, and it will cure you of all other kneeling.

J. Baldwin Brown, The Sunday Afternoon, p. 202.



References: Judges 7:7.—J. Kelly, Pulpit Trees, p. 222. Judges 7:9-25.—Ho7niletic Quarterly, vol. iv., p. 380. Judges 7:13.—S. Baring-Gould, One Hundred Sermon Sketches, p. 77; J. M. Neale, Sermons in Sackville College, vol. iii., p. 372. Judges 7:13, Judges 7:14.—Homiletic Magazine, vol. xiii., p. 265; Spurgeon, Sermons, vol. xxxi., No. 1873.



Verse 16
Judges 7:16
Gideon went down into the battle with only three hundred men, with only trumpets, pitchers and lights for weapons, and the mighty hosts of Amalek and Midian fled before him, and were driven from the land. More than a thousand years afterwards St. Paul remembered this story, and said: "We have this treasure in earthen vessels, that the excellency of the power may be of God, and not of us." St. Paul was writing of the sufferings which he and his fellow-workers had to endure. He and they seemed no better than earthen pitchers, but they were vessels carrying a Divine light, a life kindled by God, and a power which could not be destroyed.

I. This story brings the happy assurance to every heart who hears it, that even a child may be a vessel to carry the power of God. God can fill the weakest and most fragile with power for His work. He asks only that the heart shall receive His life.

II. More wonderful still, this is a picture of our dear Lord. He also, as a man, was but an earthen vessel. His enemies broke the vessel which contained His life, but by their cruelty they brought defeat and shame to themselves, and glory to Him.

A. Macleod, The Gentle Heart, p. 257.



The text illustrates the twofold elements of which man is composed, the material and the spiritual.

I. The mortal and material part of man is considered under the emblem of a pitcher containing within it a lamp or firebrand. (1) The first point of resemblance is that the pitcher is made of potter's clay, even as man was formed of the dust of the ground. (2) The pitcher's manufacture is brittle and easily shattered, and in this particular especially the comparison holds good between the earthen vessel and the body. (3) Notice, as a final point of comparison, the untransparent character of the earthen vessel. It is not adapted to the exhibition of a lamp.

II. Consider the light within the pitcher, the soul or immaterial part of man enclosed for the present within a material framework, the "breath of lives" breathed into the vessel of clay, (1) Animal life; a great distinction is to be drawn between the body, which is material, and the life of the body, which is immaterial. (2) Rational life; the life of the intellect. (3) There was a yet higher life breathed into man at the creation—spiritual life. Each of these lives is in some sense a lamp.

E. M. Goulburn, Contemporary Pulpit, vol. i., p. 181.



References: Judges 7:16.—Sermons for Boys and Girls, p. 273. Judges 7:18.—Bishop Woodford, Sermons on Subjects from the Old Testament, p. 54. Judges 7:20.—Spurgeon, Morning by Morning, p. 264; G. Brooks, Outlines of Sermons, p. 413. 7-8:1-21—Homiletic Quarterly, vol. iv., p. 145. Judges 8:1.—Ibid., p. 382. Judges 8:2.—Ibid., vol. ii., p. 265.

08 Chapter 8 

Verse 4
Judges 8:4
I. Faintness comes to the body by long travel. These men had come a considerable distance, and distance will vanquish the strongest in the end, if there is not adequate renewal of the strength by food and rest.

It is so with the soul. There is a mysterious spending of its substance and vitality day by day in thought, emotion, will, effort. And if, through long travel, the waste is more than the recruiting, then comes faintness. God takes forty, fifty, sixty years for the ripening of one soul. He takes seven, three, or only one for the perfecting of another. No man can measure God's work clearly in the soul of another, or even in his own.

II. Faintness comes to the body by rapid movement. These men had come fast as well as far. All earnest natures tend to go by rapid movements, and are in consequence subject to sudden exhaustion. The fainting is the natural fruit of the effort.

III. Faintness comes to the body by the difficulty of the ground that has been trodden, or of the work that has been done. Some Christians go to heaven by the way of the plain, and some by the mountain roads. The mountain men are often faint, and hardly "pursuing."

IV. Faintness comes to the body through lack of sustenance. The soul, like the body, will faint if it is famished. Jesus feeds His flock like a shepherd.

V. Faintness may come to the body by sickness, by disease.

The soul sickens and grows faint when in any way, in any place, it inhales the poison of sin.

The grand word of the text is "pursuing." To pursue in weakness is even better, in some senses, than to pursue in strength. It shows that the life-purpose has taken full possession of the soul, and that God Himself is inspiring it.

A. Raleigh, Quiet Resting Places, p. 163.



References: Judges 8:4.—J. Baldwin Brown, The Higher Life, p. 288; E. J. Hardy, Faint yet Pursuing, p. 31; E. Blencowe, Plain Sermons to a Country Congregation; 1st series, p. 83; Parker, vol. vi., p. 165. Judges 8:12, Judges 8:17.—Homiletic Quarterly, vol. iv., p. 391. Judges 8:20.—Parker, vol. vi., p. 165; Homiletic Magazine, vol. x., p. 80. Judges 8:28.—Homiletic Quarterly vol. iv., p. 393.



Verse 21
Judges 8:21
The purport of these words is not obscure. The desert chieftains meant that, since they must die, they would rather fall by the hand of a strong man and a great commander such as Gideon, than by the hand of a mere stripling like his son; and that, first, because his stout arm would be more likely to despatch them quickly, and save them from a lingering and painful death; and secondly, because such an end would be less ignominious. Like many a wise saw of the olden time, the text contains much truth in small bulk.

I. Plainly, the first meaning of it is, that as a man is physically, so is his strength. Gideon belonged to the order of nature's nobility. He was a man of splendid figure and bearing, of a tall and commanding presence. Whatever work he undertook, he would do with thoroughness and effect. Although it is true that men cannot give to themselves a handsome mien, or add one cubit to their stature, it is equally true that they can do much to promote their health, to build up their constitution, and even to give dignity to their physical presence. The axiom generally holds good that as the man is, even in outward physique, so is his success and strength.

II. Take it in another way: as a man is intellectually, so is his strength. I use the word "strength" here as meaning power of work, capacity for accomplishing the ends of life, and making the world the better for his existence. In real power of work the skilled artisan leaves the mere labourer far behind, and the thoughtful clerk the mere mechanical penman; so that as a man is in intelligence, so is his strength.

III. As a man is morally and spiritually, so is his strength..

Character and faith, more than anything else, determine your power of overcoming difficulty and of accomplishing good. There must be a foundation of stern principle, or you will be as weak as water. A man with a resolute conscience will always be a power. There is no strength in the world like the strength imparted by a faith which lays hold of the risen and all-sufficient Redeemer.

J. Thain Davidson, The City Youth, p. 69.



References: Judges 8:21.—E. Paxton Hood, Christian World Pulpit, vol. xix., p. 264. Judges 8:22-35; Judges 8:9—Homiletic Quarterly, vol. iv., p. 303.

09 Chapter 9 

Verses 8-15
Judges 9:8-15
I. From the answer of the olive tree we learn that usefulness is better than honour. Usefulness, if it be of the higher kind, is attained through long growing and long striving. But when it is attained, when there is a normal regulated usefulness flowing steadily out of a man's life, when he serves God and man where he is and by what he is, the offer of promotion ought to carry with it some very strong and clear enforcements to induce him to think of acceptance.

II. Notice, next, the answer of the fig tree. Sweetness is the one quality which the fig tree felt that it possessed. There is in some human souls a sweetness which imparts a fig tree flavour to the whole life. When you meet one who possesses this gift moving about among rough ways and persons, consider that you see something far more than merely pleasant, something of exceeding value to the world.

III. The vine can do only one thing—it can bear clusters of grapes. But that one thing is of force and value enough to keep the vine steady under temptation. "Should I leave my wine, which cheereth God and man, and go to be promoted over the trees?" As there are some human lives with sweetness in them as their main element, so there are some with this brighter, racier quality, which "cheers" and animates the spirits of others. Be a vine if you can be nothing more; distil and distribute the wine of life.

IV. Society, in all its sections, is full of bramble men, who are striving for every sort of personal elevation and advantage. By the picture in this parable I want you to scorn the principles they act upon, and to know that, by God's grace, you stand on a moral elevation far above them.

A. Raleigh, From Dawn to the Perfect Day, p. 132.



The youngest son of Gideon, Jotham, seems to have inherited the hereditary wit of the family, so conspicuous in Gideon and in his father. He must also have inherited his father's cool courage and daring; a courage which enabled him to collect his thoughts in the midst of imminent danger, and to utter them in circumstances which would have caused the voice of most men to tremble.

I. The fable requires little explanation. It was meant to be, and it is, self-interpreting. We see, too, that it is a felicitous condensation of the principle which regulates the acceptance of many of the high honours and rewards of life. It will not do for every one to say with the fig tree, should I forsake my sweetness and my good fruit, and go to be promoted over the trees? It is important to recognise on the one hand, that we cannot decline all honour, and ought not to shrink from advancement in life; and on the other hand, we must recognise that it may be humility, but it may also be selfish love of ease, which prompts us to say, Should I leave my fatness and my sweetness and go to be promoted over the trees?

II. A still wider application of the fable will occur to any one who carefully reads it. For what strikes the reader most is perhaps the sagacious contentment of the olive, the fig, and the vine—a contentment and dread of change, which reproach us for our restlessness and craving to be always bettering ourselves. (1) The "fatness" which the olive was not disposed to forsake in exchange for high position, may very naturally be supposed to symbolise the unselfishness which belongs to many obscure positions in life. (2) Again, many lives are soured and rendered wretched to all connected with them, because it is not recognised that sweetness is that to which they are specially called. Few seem to understand the power of sweetness in persuading men, or, if they understand it, cannot control or humble themselves to use it.

III. A third lesson which we gather from this fable is how contemptible a thing is display and worldly honour, and what is called style. There is something better in life than mere show or the mere attainment of the rewards accorded by the world to its successful men. The real value of human life does not lie on the surface, lies indeed so deep that many people never see it at all. If a man will only humbly accept what comes to him, and strive to do good as he has opportunity, he will not lack the blessing of God, but will be like the vine that cheereth God and man.

M. Dods, Israel's Iron Age, p. 61.



References: Judges 9:8-15.—S. Cox, Expositor's Notebook, p. 64; S. Goebel, The Parables of Jesus, p. 9; Parker, vol. vi., p. 51. Judges 9:48.—Ibid., p. 166; S. Baring-Gould, Village Preaching for a Year, p. 270.

10 Chapter 10 

Verse 6
Judges 10:6–Judges 12:7
I. As is frequently the case, the chief interest and instructiveness of Jephthah's career gather round that event in his life which, to himself and his contemporaries, might seem to mar its symmetry and destroy its usefulness. It is the great blunder of his life, his unfortunate vow, which unceasingly draws back men's attention to him. Through all his nature he was moved in prospect of the approaching battle. It made him thoughtful, concentrated, grave. He felt more than usually thrown back upon God's help and so, according to his light, he vowed a vow. As we have no distinct evidence regarding Jephthah's state of mind in making his vow, it is the part of charity to believe that though he was incomprehensibly rash in the terms of his vow, yet he was justified in vowing to make some offering to God should He deliver the Ammonites into his hand.

II. Supposing him to have been right in making the vow, was he right in keeping it? There is an obvious distinction between a promise made to God and a promise made to man. God can never wish a man to fulfil a contract which involves sin. By the very discovery of the sinfulness of a vow the maker of it is absolved from performing it. God shrinks much more than we can do from the perpetration of sin. Both parties fall from the agreement.

III. It has often been urged that Jephthah did not keep his vow, but compromised the matter by causing his daughter to take a vow of virginity, to become a nun, in fact. This seems to sacrifice the plain and obvious interpretation of the narrative. In Judges 11:39 we are plainly informed that her father did with her according to the vow which he had vowed. Why did she ask for the one favour of two months to bewail her virginity if she was to have thirty or forty years with leisure for that purpose? And lastly, if the mere fact of her remaining unmarried fulfilled even that part of the vow which specified that she was to be the Lord's, a stronger foundation need not be sought for the establishment of nunneries.

IV. We can scarcely help thinking that while the sacrifice itself was horrible, her spirit, the spirit of the sacrifice, was acceptable to God, and what she did through reverence and dutiful submission to her father, was accepted by Him.

M. Dods, Israel's Iron Age, p. 91.



References: Judges 10:16.—Parker, vol. vi., p. 167. 10-12:7—Homiletic Quarterly, vol. iv., p. 453. 10—J. Reid Howatt, The Churchette, p. 235. 10—Parker, vol. vi., p. 61. 10-12.—Parker, Pulpit Notes, p. 273. Judges 11:7.—Parker, vol. vi., p. 167. Judges 11:30, Judges 11:31.—M. Nicholson, Communion with Heaven, p. 132. Judges 11:34-36.—M. Dods, Israel's Iron Age, p. 90. Judges 11:35.—J. Keble, Sermons for the Christian Year: Lent to Passiontide, p. 328; Spurgeon, Sermons, vol. xxiii., No. 1341. 11—Parker, vol. vi., p. 71. Judges 12:6.—G. Brooks, Outlines of Sermons, p. 269. 12—Parker, vol. vi., p. 85.

11 Chapter 11 

12 Chapter 12 

13 Chapter 13 

Verse 9
Judges 13:9
The name Zorah means "the hornet's nest." It was a village of the tribe of Dan on a crag of the spur of a long mountain chain, high up amidst the cliffs. The place had a fame for the powers of mischief it possessed in sheltering or in sending forth the foes of those who were the enemies of Israel.

I. Look first, at the country of Samson. Dan was the extreme northern point in the territory of Israel. It was the last retreat and fastness of the Philistines. The sea-coast bordered on the Mediterranean. The country was fruitful, and remarkable for its rivers, especially the river Eshcol. Its people were wild, crafty, and cruel; they were in the immediate neighbourhood of that Phoenicia whose cruel idolatries and gross naturalism proved so often fatal to Israel. Samson was the most celebrated man of the tribe of Dan.

II. Notice the family of Samson's parents. In Zorah, the village on the cliff, there lived a Danite farmer and his wife. To this household went the Divine message—a pious, holy, prayerful household; we may be sure we should find they were afflicted in the afflictions of Israel. The entire story of the parents shows a pious and devoted pair, characterised also by simplicity and fear on the part of the man, and a fine spiritual shrewdness on the part of the woman, and in both by the desire to receive and obey Divine instructions.

III. Look at the circumstances of Samson's education, and consider how strong men are made. A rigid abstinence was to be the material conservatism of strength, training alike body and mind to be the vehicle of spiritual power, and compelling the inference that strong men are made by the education they receive, by their lessons in abstinence and self-denial. A strong man is characterised by two things—by the purpose of his life, and the strength he brings to bear upon it.

IV. Glance at the age of Israel in which Samson was born. There was Providence in the rise of Samson. The Book of Judges gives us the story of a very disordered state of Israel's history; the record of Israel during a period like that of our Heptarchy or like the annals of the kings of Rome; yet a distinct mark and thread of Divine purpose and plan of government runs through it, as through any other period or epoch of the story of the peculiar people. God watches over the lives of states and the lives of men.

E. Paxton Hood, Christian World Pulpit, vol. xix., p. 241.



Reference: Judges 13:12.—Parker, vol. vi., p. 168.



Verses 18-22
Judges 13:18-22
I. It is clear that this angel was in human form, for twice Manoah's wife, twice Manoah, and once the history itself calls him "man" or "man of God." And yet the Deity of this man is as perfectly evident. When asked His name, He is not afraid to give the one by which Christ is distinctly designated in the ninth chapter of Isaiah, "Secret" or "Wonderful,"—for the two words in the original are the same. At the sight of Him as He ascends, Manoah and his wife fall on their faces to the ground. In the twenty-second verse Manoah expressly asserts respecting Him, "We have seen God."

II. The language of Christ to Manoah's wife was all concerning "a deliverance," which was to come through her. In whatever garb Christ may visit us, it is still an advent; and the purpose of that advent is to strike off a chain, to give liberty, essential, true, eternal liberty, "deliverance to the captive, and the opening of the prison to them that are bound."

J. Vaughan, Fifty Sermons, 1874, p. 249.



References: Judges 13:22, Judges 13:23.—Spurgeon, Sermons, vol. xxiii., No. 1340; J. Keble. Sermons for the Christian Year: Sundays after Trinity, Part I., p. 95. Judges 13:23.—Spurgeon, Sermons, vol. viii., No. 440. Judges 13:24.—I. Williams, Characters of the Old Testament, p. 149.



Verse 24-25
Judges 13:24-25
(with Judges 16:31)
I. Consider the character of Samson. His character is unlike that of the other heroes of Hebrew story. (1) Alone in the Old Testament he overflows with joyousness. His very name means "Sunlike." He has a sportive wit which sparkles in rhythmic couplets, flashes in epigrams, plays upon words. (2) This great child of daring and genius is brought up a Nezyir-Elohim with his vow of strictness. But his strictness in one direction was compensated for by laxity in another. His unrivalled bodily strength co-existed with abject moral weakness. (3) Being such as he was, Samson naturally fell lower and lower. When the Philistines shouted, the cords seemed to melt away before the bracing of those mighty sinews; but the chains of his own sin, with which he was tied and bound, he could not unloose.

II. The story of Samson has been called "the seriocomic history of a Hebrew Hercules." Instead of being comic, it is pathetic and tragic in the highest degree. It is one of those histories of a soul's fall, in the Bible, which are most like summaries of an almost universal experience; like parables in which we may trace features like our own and those of hundreds more.

III. The question has often been asked, Was the fall of Solomon final? Among the Fathers of the Church different replies have been given; but the heart of the Church has turned to the more favourable answer. May we not hold, with somewhat more assurance, the same hope for the giant judge?

IV. We may gather these lessons from the life of Samson: (1) Flee from every sin that has light in its eye and honey on its tongue. (2) We learn from Samson the weakness of our own will. Our wills must be strengthened: (a) by the sympathy of Christ; (b) by the inward gift of the Spirit.

Bishop Alexander, Contemporary Pulpit, vol. i., p. 78 (see also The Great Question, p. 145).



I. Notice first, that in Samson we have a man of surpassing physical strength. He was from first to last a huge, lone pugilist, capable of dealing tremendous blows: he could smite, rend, crush with his two hands marvellously, and that was all. He recognised his own ability, and did earnestly what he knew he could do.

II. Observe what Samson's countrymen thought of his amazing strength. (1) They ascribed it to the Spirit of the Lord. Samson's chief value lay, perhaps, in the one inspiring thought which his prowess awakened—the thought that God was there. (2) The people believed that Samson's strength, having its source in the Spirit of Jehovah, was intimately connected with the Nazariteship of the man, and depended for its continuance upon the maintenance of that Nazariteship. Thus he served to remind them that their might and their hope as a nation lay in their fidelity to the consecration to which they had been chosen. He taught them that to be strong was to be faithful, and that with faithlessness came weakness and decay.

S. A. Tipple, Sunday Mornings at Norwood, p. 72.





Verse 25
Judges 13:25
(with Judges 14:6, Judges 16:20, Hebrews 11:32-34).
If we inquire where the great strength of Samson lay, three answers exist; one in the Old Testament; one in the New Testament; another in the newest testament of all—the current life of our own day.

I. The first response brings us face to face with God. The historian of the Judges traces Samson's power, by one single and swift step, to Jehovah, and credits his marvellous triumphs to the mighty and immediate movements of the Divine Spirit.

II. What is attributed to God directly and at once in the Old Testament, is set down to the credit of Samson's "faith" in the New, and accordingly this Divine hero takes his place in the long roll-call of conquering believers, along with Abel and Abraham, Jacob and Joseph, Deborah and David.

III. Looking at Samson in the full blaze of all the lights that shine on human character in the making, what is the answer yielded to the demand, "Tell me where thy great strength lieth?" (1) He was born in an elect home, and belonged to a devout and consecrated family stock, and had been dedicated to God from his birth. (2) Samson's Nazarism must have exercised an incalculable power upon his mind, and fixed in the "porcelain" of his nature the faith that he had a supreme work to do for God and was responsible to Him. (3) Samson's natural cheerfulness was one of the sources of his strength. (4) The urgent need of his people provoked and stimulated Samson's faith, as his vow had inspired it. (5) The teaching of Samson's fall is, that nothing external, though it be the purest and best, can enable us "to keep the heights the soul is competent to gain." God, and God alone, is sufficient for continuous progress and final victory.

J. Clifford, Daily Strength for Daily Living, p. 97



The lesson taught by Samson's life is that spiritual men are not free from the temptations common to man, and the very eagerness and impulsiveness of some men render them specially liable to fall.

I. The life of Samson is a witness to God's Spirit from beginning to end.

II. We see from Samson what a priceless possession is the gift of an independent spirit in thinking and acting, such as the Judge in Israel displayed among his fellow-men.

III. Samson's fall is a picture of everyday experience, when a spiritual man yields to the lusts which war within him and enslave him if they prevail against him.

C. E. Searle, The Cambridge Review, Oct. 21, 1885.

(with Judges 8:21).
I. The tradition and idea of Samson always associates him with strength, but it was rude, animal energy. Samson belongs to the same age as Gideon, probably also to the same age which Homer has sung.

II. This rude type of strength was sacramental and Divine. Even in the wildest deeds of Samson's career, there is the teaching of another and higher strength. Rude as he was, and primeval as was his age, his strength was in the name of the Lord, which made heaven an earth.

III. We speak of typical men, representative men. Is such language permissible as applied to Samson. Here the words of Hengstenberg may be quoted: "Samson was the personification of Israel in the period of the Judges; strong in the Lord, and victorious over all his enemies; weak through sin, of which Delilah is the image, and a slave to the weakest of his enemies. His life is an actual prophecy of a more satisfactory condition of the people; one more closely corresponding to the ideal which was first to be imperfectly fulfilled under Samuel and David, and afterwards perfectly in Christ."

E. Paxton Hood, Christian World Pulpit, vol. xix., p. 264.



References: Judges 13:25.—S. Wilberforce, Sermons before the University of Oxford, 1871, p 72. Judges 14:4.—E. Paxton Hood, Christian World Pulpit, vol. xix., p. 277. Judges 14:8, Judges 14:9.—Spurgeon, Sermons, vol. xxix., No. 1703 Judges 14:14.—Todd, Lectures to Children, p. 210; Sermons for Boys and Girls, p. 304. 14—Parker, vol. vi., pp. 107, 116. Judges 15:15-19.—S. Baring-Gould, Village Preaching for a Year, vol. ii., Appendix, p. 38. Judges 15:18.—Spurgeon, Evening by Evening, p. 21. Judges 15:19.—Preacher's Monthly, vol. iv., p. 120.

14 Chapter 14 

15 Chapter 15 

Verse 20
Judges 15:20
Samson can only be spoken of as an unsuccessful great man; his name stands high on the scrolls of the faithful, but his life was after all a splendid failure, and few indeed are the lives to which that term does not apply.

I Two mistakes we make in life. (1) One of our great blunders is in beating our hands against the stern necessity which walls in our being, and expecting that it will give way to us; we set ourselves above our powers, and we quarrel with Providence because we have failed, perhaps, in the task we were never called upon to perform. (2) We are too much in the habit of testing power in life by its prominence, as if we said there were no stars in the heavens but those which glitter to the vision; the astronomer knows that there are multitudes of stars which ordinary eyes have not seen. All strength may honour God and fulfil its end, the weakest as well as the strongest seeing God as behind all strength, for God's law seems to be to honour weak goodness, and to make it more; so to every kind of strength is given its life and its law.

II. The theory of the great modern atheistic philosophy is that in the universe there is no place for weakness, all life is the conquest of strength, "the survival of the fittest." There is no place here for Divine grace; but every labouring gardener would give a widely different lesson and interpretation to life. If weeds and vegetables were left to a free fight, in which the strongest specimens only come to maturity, the garden would be a scene of license and disorder God does not permit mere hereditary goodness; "He giveth more grace." In all nature's weakness we put on our crown of immortal hopes. "By the grace of God I am what I am, but it is no more I, but Christ that dwelleth in me."

E. Paxton Hood, Christian World Pulpit, vol. xix., p. 358.



Reference: Judges 16:1-3.—E. Paxton Hood, Christian World Pulpit, vol. xix, p. 342.

16 Chapter 16 

Verse 6
Judges 16:6
This has been the question of the world to the Church from the beginning. Conscious of the fact that a spiritual force is in the midst of it, perceiving its power over men, the world asks again and again wherein consists the strength of the kingdom, which, even from its seeming contradictions, it is reluctantly sensible is not of the world.

I. The strength of Christianity lies in the continued activity of the living Christ. "I am He that liveth and was dead." This is to the believer the only sufficient explanation of the history of the last eighteen centuries.

II. A second source of the strength of the Church is the power of its doctrine over the human soul. That power lies primarily in the very nature of the doctrine. Christianity at its first promulgation by our Lord and his Apostles was an appeal to the conscience—the moral sense, the innate religiousness of man—not so much to the wonder, the awe, the reverence, as to feelings more deeply seated in him; less to his imagination than to his spiritual constitution.

And the doctrine of Christianity has also all the force which belongs to definiteness. The human soul welcomes religion as a revelation of something beyond its own discovery, as to itself, the world around, and the future which lies before it.

Bishop Woodford, Sermon Preached at the Opening of Selywn College, Cambridge, Oct. 10th, 1882.



Verse 15
Judges 16:15
At the close of Samson's history we are taught how one of God's own servants is lost in the country of God's foes, and how God hears him and saves him in the far country. It is the old story, man backsliding and God restoring.

I. The very words which might represent the celestial entreaty of heavenly wisdom, are those of the most fascinating sin and temptation. The salvation of none of us depends upon our perception, but upon our strength.

II. Notice the manner of Samson's fall: it was by the extortion of his secret; therefore has it been said, "Keep thine heart with all diligence, for out of it are the issues," or, which is the same thing, within it is the secret of life. The strength of life lies in having something we will not yield; something within, over which the tempter has no power. Samson renounced his profession as a Nazarite. That was the fatal step. He revealed the secret of the Lord to the scorn of the Philistines; he surrendered his sacred vow to the foes of the Lord.

III. In the spectacle of Samson asleep we see the carelessness of the tempted soul. Strength is gone; character is gone. Israel's hero has lost himself. He surrendered the secret of the Lord, and awoke to find the Spirit of the Lord departed from him.

E. Paxton Hood, Christian World Pulpit, vol. xix., p. 388.





Verse 17
Judges 16:17
Samson is unlike any other character in Scripture. Although the sphere in which he moved was a comparatively narrow one, he seems to have made a profound impression on the men of his time. The whole active life of Samson was spent in the district which bordered on the old Philistine frontier. He lived among the men of his own little tribe of Dan, and his history seems to have been compiled from its annals. His work consisted in a series of dashing exploits calculated to raise the hopes and spirits of his down-trodden countrymen, and to strike the Philistines with apprehension and terror, and thus he prepared the way for a more systematic and successful revolt in after times.

It was the turning-point in Samson's career when he told his secret to Delilah. It was the passage of the Rubicon which separated his life of triumphant vigour from his life of humiliation and weakness. Until he spoke these words, he was master of his destiny; after he had spoken them, nothing awaited him but disaster and death.

I. The first thing that strikes us in this account of Samson's ruin is the possible importance of apparent trifles to the highest well-being of life and character. Samson's unshorn hair told other Israelites what to expect of him, and rebuked in his own conscience all in his life that was not in keeping with his Nazarite vow. The great gift of physical strength was attached to this one particular of Nazarite observation which did duty for all the rest. In itself it was a trifle whether his hair was cut or allowed to grow, but it was not a trifle in the light of these associations.

II. Samson's history suggests the incalculably great influence which belongs to woman in controlling the characters and destinies of men. Delilah is the ruin of Samson; Deborah is the making of Barak. Deborah's song suggests what Samson might have been had Delilah been only as herself.

III. Nothing is more noteworthy in this history than the illustration it affords of the difference between physical and moral courage. Samson had physical courage; it was the natural accompaniment of his extraordinary strength. But he lacked the moral strength which lies not in nerve, nor in brain, but in a humble yet vivid sense of the presence of God.

H. P. Liddon, Penny Pulpit, No. 1111.

Reference: Preacher's Monthly, vol. iii., p. 358.





Verse 20
Judges 16:20
Of all the heroes whose exploits we read in the Book of Judges, none so keenly awakens our sympathy, or so fully arrests our attention, as that solitary hero, Samson. His life is no romance of the past, but it is a type and picture of your life and mine, with its difficulties, temptations, and dangers. From the story of Samson we learn:—

I. The absolute necessity there is of our achieving a nobler morality, a higher level of religion, than is to be found in the mere conventional standards Which are rife around us. What was it made Samson strong? He refused to accept the low degraded religious standard which his contemporaries were content with. To him nothing short of a real harmony between the promise of God and the fact of his people's freedom would be satisfactory.

II. On no account sacrifice your convictions. The conviction of Samson was that the dominion of God was absolute and irresistible, that the promises of God were true and everlastingly faithful. The force of conviction in your mind that Christ is true, that His Holy Spirit is a real power and influence in your heart, will make you strong, nay omnipotent, against all evil in the world.

III. Temptation comes gradually. It seems like a sudden catastrophe when Samson, who had been the glory of his people, the very hero of Dan, is led a nerveless and enslaved captive into the dungeons of the Philistines. Yet the progress of sin was very gradual over his heart. Inch by inch Delilah wearied out the strength of resistance, and then came the terrible catastrophe.

IV. With every sin there comes a blunting of that moral capacity by which you detect its presence—"He wist not that the Lord was departed from him." No man is the same after sin; no man ever can be. Sow an act and reap a habit; sow a habit and reap a destiny.

V. Notice two thoughts arising from the story: (1) True convictions can be had from Christ alone. (2) Preserve the consecration of your whole life to Him.

Bishop Boyd Carpenter, Christian World Pulpit, vol. i., p. 299.
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Verse 28
Judges 16:28
I. To lose our vision is the doom of losing our strength. Impaired moral perception is one of the penalties we pay for depraved action. In Samson we behold what weakness everywhere is; in him we behold what it is for the will not to be master in its own house; borne along by the vehemence of ungovernable impulses.

II. But there came an hour of triumph and recovery for Samson. He had still one resource: he had the voice of prayer; he had still power with God. The building we may conceive of as rude and frail, rough, cyclopean, in harmony with the style of the architecture of that time. It was the temple of the great Merman, or Fish-god. Possibly Samson was brought out to attempt some exhibition of his strength. It is not impossible that the Philistines intended that he should sell his life by some daring hazard, some blind gladiatorship, some display of strength in contest with beasts let loose upon him.

III. Samson's death is not to be regarded as suicide. If so, then every death in battle is suicide; every death that looks forward to a great possibility is suicide. It is not at all clear that Samson intended to kill himself. As he thought of old times he felt within him again the pulses of spiritual strength. His spirit kindled to the height of his great prayer, and as the building fell, he bowed his head and expired like a victor in the moment of victory.

E. Paxton Hood, Christian World Pulpit, vol. xix., p. 407.
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